MORALS AND ETHIC WORKSHEET #2

Visiting the Sick

Situation

One of our classmates got very sick. Everyday, a few students went to visit him in the hospital and would tell him what was happening in school.

At the Shabbat meal in our house, my father asked, "What good deeds did you do this week?" Of course, I told my father about visiting my sick classmate. "Have you prayed for his recovery?" asked my father. "No," I answered, "but I visited him and fulfilled the Mitzvah of visiting the sick." "I wonder if you actually fulfilled that Mitzvah, since you didn't pray for the sick person's welfare," was my father's question.

Is it that...

· One who visits the sick but does not pray for his welfare fulfills the Mitzvah of visiting the sick? 

· One who does not visit the sick but prays for his welfare fulfills this Mitzvah? 

Both answers are correct. 

Sources

Code of Jewish Law - Chapter 193: Visiting the Sick 

When a person takes ill, it is the duty of every man to visit him, for we find that the Holy One, blessed be God, visits the sick. As our Rabbis, of blessed memory, explained (Baba Metzia 86b) in the verse (Genesis 18:1): "And God appeared unto him in the plains of Mamre." From this is inferred that God came to visit Abraham because he was sick. 

Relatives and friends accustomed to visiting the sick person should visit as soon as they hear of his illness. Strangers, however, should not call immediately, but should rather wait three days in order not to spoil his chances of recovery by attaching to him the designation of "patient." Yet if one suddenly becomes ill, even strangers should visit him immediately. A great man should visit a less important person, and he should even do so many times a day if possible. It is meritorious to visit a sick person as frequently as possible, providing such visits do not weary the sick man. 

The essential reason for the precept of visiting the sick is to look into his needs, and to pray for mercy on his behalf. If one visited a sick person and neglected to pray for him, he did not fulfill his duty. Therefore, on should not visit a sick person during the first three hours of the day since it is at this time that the sickness assumes a milder form, and the visitor will consequently be insufficiently moved to pray for him. 

---------------------------------------------------------

Pushing in Line

Situation:

When I got to the station, several people were already on line waiting for the bus. Suddenly, someone cut into the line and pushed to the front. "Sir, why are pushing to the head of the line?" someone shouted, "You're a thief; you're stealing my place in line!" The culprit angrily replied, "Call me anything you want, but I'm no thief!"

In truth...

· Pushing to the head of a line is stealing. 

· Pushing to the head of a line is merely impolite. 

· If other people push ahead too, it isn't stealing. 

· An elderly person should be allowed to enter at the head of the line without waiting his turn. 

· An elderly person is allowed to cut to the head of a line only if the other people in line agree. 

Sources

Popular Halacha - IV, Chapter 13, Lovingkindness (adapted) 

There are customs which society has introduce in order to keep its peace and integrity, and these customs have become obligatory, along the lines of "when in Rome, do as the Romans do." 

For example: in a very busy place, the custom was introduced of people standing in line, on the first come-first served principle, with the person coming second taking second place, and so on. And since this was the local custom, this became the law, and under the Law, it is forbidden to usurp the place of one's colleague or to cheat him, and if somebody breaches the customs of "turn-taking", it is as if he has robbed that person of his right and committed an offence, and he will be punished. 

Beyond the letter of the law: a young man gives up his turn to an older person, such as an old man or a weak person, an infirm man or woman, and everybody to Torah sages, whom many people need. If you are sitting in a railway carriage and an old man or a scholar comes in, you must rise, as it is written: "Thou shalt rise up before the hoary head, and honour the face of the old man." (Leviticus 19:32) 

The sages have interpreted this as follows: not necessarily old in years, but also great in Torah; "old man" (ZaKen) is an acronym for "he who has acquired" (Zeh she-Kanah) wisdom.  And it also says in the Gemara: "He who knows that his colleague is greater than him even in one thing--must treat him with respect."
-------------------------------------------------------------
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 Saving a friend

Situation: 

I had trouble concentrating in class because of what I saw on my way to school. People were standing around watching a man beating up someone else!

"Why doesn't someone do something?" I asked the people there, increduously. 

"Can't you see the attacker is dangerous? I'm not prepared to endanger myself," answered one of the people there. This answer did not satisfy me at all. 

Is it...

· Obligatory to save someone only when it causes no danger to yourself? 

· Not a personal obligation, but rather the duty of the police to rescue people? 

· Obligatory to save someone in all cases? 

Alternative Situation

Preventing Damage

On my way to school, I saw a dog enter a private garden. I was sure that he would cause damage, but it was late and I was rushing to school, so I did not chase the dog from the garden. I asked my teacher if I acted correctly.

Is it...

· My obligation to chase the dog in order to prevent damage to the garden? 

· Not an obligation to prevent damage, but only to return lost objects? 

· Not an obligation to prevent damage if someone is in a rush? 

Sources

Popular Halacha -IV, Ch.13, Lovingkindness

We are obligated to try to save our colleague's property from destruction. Thus, if a person's house catches fire or a flood washes away his property, we must do whatever possible to save his possessions. This includes notifying the local authorities and anyone else who might be able to help. 

If necessary, a person must even hire workers to save his colleague's property. The owner of the damaged property is obligated to reimburse his benefactor for any funds spent on his behalf. 

In view of the extreme concern we exhibit over the property of our neighbor, we are all the more obligated to aid our brethren when they are bodily ill, and to do whatever necessary to safeguard their life and health. Indeed, it is inconceivable that we should be obligated to save a person's property and yet be allowed to remain indifferent to his personal fate.   If a person sees an attacker pursuing a prospective victim with the intent of murder or rape, he is obligated to try and protect the victim, as Leviticus 19:16 commands: "Do not stand over your brother's blood."   If possible, one should first try to maim the attacker to keep him from accomplishing his objective. However, should there be no alternative, he is permitted to kill the assailant (see Sanhedrin 73a).  It is a pious act to risk personal danger to save the life of another. 

We may not judge the life of one Jew over that of another. Thus, if enemy troops besiege a city and agree to lift the siege on condition that one Jew is delivered to them to be killed, we may not accept their offer. Though the entire city may be destroyed as a result, we may not select any individual Jew over any other.   This only applies in the event that the gentiles do not name a particular individual as their intended victim. However, if they do specify a particular individual, that person may be handed over to the assailants lest they proceed to decimate the entire population.  Nevertheless, it is no Mitzvah to hand over a person to certain death against his will; rather an effort should be made to explain to him that his life will be forfeited in any case, and that by surrendering himself, he will save the lives of his fellow Jews (see Jerusalem Talmud, Terumot 8:10).

------------------------
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 Hospitality

Situation

On Chol Hamoed, our class visited the Rabbi. We enjoyed our visit, where we heard discussions on interesting Torah issues. When we left the Rabbi's house, one thing amazed us: Why did the Rabbi have to prepare seats for us? And why did he himself have to serve us candy?

Is it that... 

· A revered Rabbi need not bother with hospitality? 

· A revered Rabbi is also obligated in the Mitzvah of hospitality? 

· A revered Rabbi is only obligated in the Mitzvah of hospitality to other Rabbis? 

Sources 

Popular Halacha - IV, Ch.15, Hospitality towards Guests, Proper Table Manners

Hachnasat Orchim - hospitality towards guests is one of the most important Mitzvot. When a guest comes to a person's home, he should be offered a chair, food and drink, and any other needs he may require.   Regardless of the host's own status, he should personally attend to his guest's needs.  Abraham, our ancestor, exemplified this quality. He and Sarah would themselves care for their guests even if they were complete strangers to them, people who very well might have been (and often were) idol- worshippers. 

A guest should similarly show deference to his host: He should not visit him at dinnertime lest the host not have enough food to offer him. Even if the guest is not hungry, it is improper to for him to visit someone while he is eating, since eating a meal in the presence of others who are not taking part in the meal constitutes a very uncomfortable situation. 

A person who inadvertently visits a colleague while he is eating should wish him an enjoyable and healthful meal and come back another time. 

It is proper for an unexpected guest to decline an invitation to join in the meal lest the host not have enough food to provide for his own family... (lest) out of politeness and embarrassment he be invited to join the meal. (One can either) excuse oneself and to come again another time, or ... wait in an adjoining room.

If a number of people eat together, it is proper to honor the most distinguished guest by serving him first. Similarly, the honored guest should be allowed to break bread first by pronouncing the blessing of HaMotzi (Berachot 47a). 

Visitor Behavior

Situation

I enjoy visiting friends and relatives with my parents. During our last visit, however, something very unpleasant happened.  We were visiting with friends who served us many good things to eat. "Take as much as you like," said the hostess, "I prepared this all for you."  I took her advice, and helped myself to generous portions of everything offered. My father got very angry at me, and I could not see why.

Is it...

· Permitted for a guest to eat as much as he likes of everything offered? 

· Permitted to eat whatever is offered, but to accept politely and to limit quantities? 

· That all the above are true? 

Sources

Popular Halacha - IV, Ch.15, Hospitality towards Guests, Proper Table Manners

We must neither eat nor drink voraciously, nor while standing, and our table should be immaculate and nicely covered, though we may have but common fare. 

A person invited to a dinner party should not bring his children with him. 

If a person takes his children along to visit a friend, he should train them not to eat from any food offered without his permission. Even if the host insists that they eat, they should refuse, for he may be offering the food to them as a gesture of politeness, when in fact it was intended for other adult guests. By no means should children be allowed to eat large portions.  Similarly, the guest himself should not give the host's children from the food served him lest, again, it has been intended for others (Chullin 94a).

A host should not insist that his guests eat if he knows that they will refuse. The Torah prohibits false pretences of this nature (ibid). 

Care of Animals

Situation

I returned home from Shul with my father after morning services. My mother asked us to come and eat breakfast.

"I can't eat until I've fed the dog," said my father.

"But then your food will be cold," answered my mother, "Please sit and eat first, and then feed the dog." 

"No," replied my father, "I have to feed the dog first."

Is it that...

· A man is obligated to feed an animal before he eats? 

· A man is not obligated to feed an animal before he eats? 

· A man is obligated to feed an animal first only if the animal is very hungry? 

Sources

Code of Jewish Law - IV, Chapter 42 - Laws Concerning Meals

If we possess cattle or poultry that we must feed, we are forbidden to partake of any food before we provide them with food, as it is written (Deuteronomy 11:15):

"And I will give grass in thy field for thy cattle that thou mayest eat and be full."

Thus has the Torah given precedence to man's feeding the beast over man's feeding himself.  Yet as regards drinking, the man takes precedence, for it is written (Genesis 24:46):   "Drink, and I will give thy camels drink also"; and the idea is reiterated in Numbers 20:8:   "So shalt thou give the congregation and the cattle drink." 

A person who engages in animal husbandry should provide his beasts and fowl with food prior to serving himself. Berachot 40a derives this law from Deuteronomy 11:15, which states, "I will provide grass in your fields for your beasts," and only follows with, "And you shall eat and be satisfied."  Regarding drinking, the order is reversed in Numbers 20:11: "And he provided drink for the congregation and for their beasts. " 

Food that is unfit for human consumption should be left outside for animals rather than be discarded. Food should be treated with respect as it is a gift from God (see Sofrim 3:14).
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Poor giving Charity 

Situation

Before Pesach, many people donated to a special synagogue fund that provides for the Pesach needs for the poor. 

One day, I went to synagogue with my father, where we were very surprised to see one of the needy poor of our community, himself donating money to this fund.   I asked myself, "Does this man really have to contribute to the poor? He himself is need help!"

Is it that...

· A poor person is obligated to give charity? 

· A poor person is not obligated to give charity? 

· A poor person is obligated to contribute to any fund that provides for the basic holiday needs of the destitute? 

Sources

Code of Jewish Law - I, Ch.34 - Laws Concerning Charity 

It is a religious duty to give alms to the poor of Israel, as it is written (Deuteronomy 15:8):  "Thou shalt surely open thy hand unto him";  and it is reiterated in Leviticus 25:36: "That thy brother may live with thee."  If a poor man asks for help and we disregard his supplications and offer him no relief, we transgress God's command, for He ordered (Deuteronomy 15:7): "Thou shalt not harden thy heart nor shut thy hand from thy poor brother."   The giving of charity is a characteristic of the descendants of our father Abraham, as it is written of him (Genesis 18:19):  "For I know him that he will command his children...to do Tzedakah (charity)."

Every man must contribute to charity according to his means even if he himself is supported by charity; and a person who has some money of his own, though not enough to truly sustain himself, is allowed to receive charity as well. Nevertheless, the recipient of charity must donate something from the alms he has recieved. 

How much should a poor man be given?--enough to provide his basic needs. (...) In any event, a poor man should be given in each town at least enough food for two meals and a place to stay overnight. And for the sake of peace, the poor of all nations must be supported in the manner of poor Israelites. 

He who gives alms to the poor with an unfriendlly mien, even if he gives as much as a thousand pieces of gold, is without merit. Any potential merit he nullifies through his ill-will, and a Divine command he transgresses (Deuteronomy 15:10): "And thy heart shall not be grieved when thou givest it to them,"  but the person must give charity with a cheerful countenance and a joyful feeling.  Indeed, he should attempt to relate to the poor person on a personal level, to condole him and to cheer him, as Job said (Job 30:25):  "Did I not weep for him who was troubled? Was not my soul aggrieved for the needy?"  And it is additionally written (Job 29:13): "And the heart of the widow I caused to sing for joy."

Loans or charity?

Situation

In one of our classes on Jewish law, we learned about loans and charity. A debate followed in class. 

Rachel said, "Charity is more important than giving loans because a poor person doesn't have to return the money he borrows." 

Deborah disagreed. "Loaning money is more important because it doesn't embarrass the poor person," she claimed. 

Moshe disagreed with both, saying, "It appears to me that both laws are of equal importance."

Is it that...

· Charity is more important than extending loans? 

· Extending a loan is more important than giving charity? 

· The two laws are of equal importance? 

Sources

Popular Halacha- IV, Ch.17, Loans 


One of the Torah's commands is to lend money to a colleague in need. Indeed, by supporting the colleague while he remains financially viable, one prevents him from sinking into poverty. This Mitzvah is popularly referred to as a "Gemilut Chesed," a deed of kindness. 


Lending money is not a voluntary matter, but an obligation incumbent upon all Jews. Though Exodus 22:24 states: "If ("eem") you lend money to My people, to the poor man among you, do not behave like a creditor to him", our Sages in Mechiltah explain that the term, "eem," should be interpreted in this context as "when," implying an obligatory act. This interpretation is reinforced by Leviticus 25:35 that commands: "....When your brother becomes impoverished and his hand slips, you must support him."  Similarly, Deuteronomy 15:7-8 relates: "....When...any of your brothers are poor, do not harden your heart or shut your hand against him. Open your hand generously and extend credit to him."


Though it would appear that the merit of direct financial donations might surpass that of making a loan (i.e., due to the fact that the lender is ultimately reimbursed, whereas the one who simply offers money gives something of a "free gift"), lending money surpasses making a donation in certain respects, i.e., in the Mitzvah of Tzedakah. Tzedakah aids the person struggling to provide his bare necessities, but a loan prevents a person from sinking to this level. 


Lending money to a poor person takes priority over lending to someone rich. 

Similarly, lending money to the needy of one's family takes priority over lending to others, as Isaiah 58:7 states: "Ignore not your own flesh."  The poor of one's own city take priority over the poor of other cities, and the poor of Eretz Yisrael take priority over the poor of other lands.
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Return of Lost objects (by a respected, elderly person)

Situation

"Moshe, do you see what I see?"

"That's our Rabbi carrying an enormous bag of books! Why is he doing that? Isn't it beneath his dignity?" 

Slightly embarrassed, my friend and I approached the Rabbi and asked, "Rabbi, why are you carrying these books?"

"I found them on the side of the road, and I want to return them to the owner," answered the Rabbi. "Does the Rabbi need to be troubled with a task that is degrading to him?" we asked ourselves.

Is it that...

· The Rabbi does not have to do this Mitzvah if it belittles him? 

· The Rabbi can do this Mitzvah as a deed beyond his obligation? 

Both answers are correct? 

Sources

Code of Jewish Law, Chapter 187 - Articles Lost and Found

If one sees an article that has been lost by a Jew, he must take care of it and restore it to its owner, as it is written (Deuteronomy 22:1): 

"Thou shalt surely bring them (the animals) back unto thy brother."

The same applies to any property of our neighbor that is threatened, for it is all included in the precept of restoring a lost article to its owner.

Although legally, if one finds an article belonging to a Jew in a place where the majority of its inhabitants are non-Jews, he need not return it; even if the Jew has put a special mark of identification on it, one is not obligated in the Mitzvah since it is presumed that its owner, having lost it in such a place, has despaired of its recovery. 

It is good and right, nevertheless, to do more than the law requires and to restore it to its rightful owner, provided the latter can properly identify it. (...)

One is forbidden to touch an article if it is apparent--or even if it is merely suspected--that it has been left there temporarily. For example, if an article such as a garment or an axe has been left what appears to be temporarily by the side of a fence--even if it is unclear whether the owner has left it there temporarily or has simply lost it-- one is forbidden to touch it. 

If an old and respected man finds a paltry article of such a nature that, even if it were his own he would not carry it home due to its being below his dignity, he is not obliged to pay any heed to it. He should, nonetheless, do more than the law requires, and concern himself with it, even though it is beneath his dignity.
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Child-parent triangle - Should I wake my father

Situation

"David, please throw away the newspapers," my mother said. I did as I was told.

When my father came home from work, he wanted to rest and read the newspapers. He looked around and asked angrily, "Who threw away all the papers?"

I wanted to tell him that my mother told me to throw them away, but I knew that he would then be angry at her; so I said that I threw away the newspapers because I thought everyone had finished reading them.

Which is correct?

· It was necessary to tell the truth even though, as a result, my father would be angry at my mother? 

· It was better to say that I took it upon myself to throw away the papers so that my father would not be angry at my mother? 

Both answers are correct? 

Sources

Rambam (Moses Maimonides)

One must neither contradict one's father nor corroborate his words in his presence by saying, for example, "You're right." 

Code of Jewish Law - IV, Ch.143, Honoring Father and Mother

If a person is told by his mother to do a certain thing, and subsequently his father asks him, "Who told you to do this?," if he feels that by saying his mother told him, his father would be angry with her, he should rather face his father's anger himself than implicate his mother. 

Even if his father is wicked and a sinner, he must fear and revere him. (...) 

Should I wake my father?

Situation

My father returned home from work very tired and went to rest on the sofa. I went out to the yard so as not to disturb him.  It would soon be time to recite Mincha. The Shul near our house was short one man for its Minyan.  I didn't know what to do: the time for Mincha would soon pass, but was I permitted to wake my father?

Is it...

· Forbidden to wake my father under all circumstances? 

· Permitted to wake my father under all circumstances? 

Sources

Code of Jewish Law, IV, Chapter 143 - Honoring Father and Mother

1. One must be extremely careful to fear and revere one's father and mother, for the Scriptures compare this to the honor and fear of the Holy One, blessed be God.

The Sages (Kiddushin 30b) tell us: 

"It is written (Exodus 20:12), `Honor thy father and mother.' It is also written (Proverbs 3:9), `Honor the Lord with thy substance.' Also (Leviticus 19:3), "Ye shall fear every man, his mother and his father,' and (Deuteronomy 6:13), `Thou shalt fear Adonai thy God.'   Thus we see that we must honor our father and mother in the same manner in which we honor and fear God’s great name. Three partners share in the creation of man: the Holy One, blessed be God, the father and the mother. (...) When we honor our father and mother, the Holy One says:  `I account it to them as though I dwelt among them, and they honored Me.'

If a person's father or mother is asleep, and the key to his store lies under the parent's pillow, he must not wake him, even if he should thereby lose much profit. 

However, if the father would benefit by being awakened, and would grieve over the loss of profit if the son allowed him to continue sleeping, it thus become's the child's duty to arouse him, since this will make him happy.  It is also the duty of the child to arouse his father to go to the synagogue, or for the performance of any other religious duty, as all people are equally bound to honor the Almighty.
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Honoring a Teacher 

Situation

Some time ago, I knew a boy who came here from Israel; he used to speak about his life and school.

Much of what he said was wonderful to hear, but one thing in particular bothered me. The boy said that in Israel, the students were on a first name basis with their teachers.

Doesn't this show a lack of respect?

Is it...

· Permitted to refer to a teacher by his first name? 

· Forbidden to refer to a teacher by his first name? 

· Permitted to refer to a teacher by his first name if he himself agrees? 

Sources

Popular Halacha - IV, Ch.9 (adapted)

Most importantly, respect should be shown to teachers. By no means should they be addressed by their first names, but only by their titles. 

A Torah Sage must be treated with unique honor, for by honoring him, one honors the Torah. Our Sages interpreted the verse (Leviticus 19:32):  "Give respect to the old," 

as referring to a Torah Sage, regardless of age. In this context, the word, "Zaken," serves as an acronym for the words, "Zeh SheKanah Chochmah," He who acquired wisdom" (Kiddushin 33a) and the honor to him takes precedence over the honor shown to an old man who is not learned. 

The above-mentioned verse begins, 

"Rise before a white head."   This refers to any man of advanced years, even to an unlearned person or a gentile. Their life experience has taught them valuable lessons, and we should therefore appreciate their wisdom and give them the respect they deserve.

Honoring One's Father and One's Teacher

Situation

My father asked me to go to the store and buy him a cold drink. "Please go quickly because I'm very thirsty," my father explained. I ran to the store where I happened to meet my teacher. He asked me if I would watch his little girl for a few minutes while he finished making his purchases.

I didn't know what to do.

Which is correct...

· To fulfill my father's request first? 

· To help my teacher first? 

· To help either one first; it didn't matter? 

Sources

A person must rise when a Torah scholar passes by or approaches him. If the latter is a Rosh Yeshivah or a Rav who instructs people in matters of Halacha, he must stand when he reaches two rows before him and remain standing until he loses sight of him. The Chief Rabbi of a city or a country is accorded even greater honor. He is granted the respect due a Nasi of the Sanhedrin. When he enters a gathering, all must rise in his honor and remain standing until the Chief Rabbi is seated. 

A king is accorded the highest level of respect, for deference to him is an honor to the nation as a whole.   (...) such a high level of deference is [also] due the president of a country. 

Torah law states that greater deference is due one's teacher than one's father. But in practice, throughout the generations, we have seen that parents have been granted greater respect. (...) in later times, when students would learn from printed texts and their teachers would merely serve as a secondary resource and a guide to their studies, parents deserve greater respect.
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Gossip

Situation

I am very aware of the dangers of gossip. I always reprimand my friends for indulging in gossip, but they continue to speak and listen to it nevertheless. 

While I myself do not talk gossip, I do find I listen to what others say.

Is it...

· Wrong only to tell gossip? 

· Also wrong to listen to gossip? 

· Wrong both to tell and to speak gossip? 

Sources

Popular Halacha, Ch.9

An person's honor is much to him, for all of the trust that people place in him and his entire livelihood depend on the good name which he has acquired in society, and the person who impugns his honor and his good name deprives him of this trust and ruins his livelihood; his customers will abandon him, and will not order wares from him. Nor will they involve him in business dealings, and he will become destitute. 

Slandering a colleague behind his back is a greater sin than embarrassing him in public, for at least in public, a person is able to properly make attempts to defend himself. 

The prohibition against slander applies even if the negative report one spreads about a colleague is true. Leviticus 19:16 states:  "Do not go around as a talebearer among your people. Do not stand over your brother's blood,"  thus equating gossip with bloodshed.

Our Sages declared: 

"There are three sins for which a person is granted atonement neither in this world nor in the World to Come: idolatry, murder and incestuous or adulterous relations....Slander is more severe than all of them....Three are hurt by slander: the person slandered, the one who slanders and the listener."

Often, a person inadvertently slanders a colleague in the course of conversation. Similarly, a joke at someone else's expense may damage that person's reputation. 

Therefore, Psalms 34:14-5 states:  "Who is the man who desires life, who loves long life [wherein] to see goodness? Guard your tongue from evil and your lips from speaking deceitfully."  And finally, Proverbs 21:23 comments:  "One who guards his mouth and tongue protects his soul from mishap."  Rambam (Moses Maimonides) 

(...)And the Sages also said: 

"when anyone engages in slander, it is as if he was denying the Existence of God, as it says in the Bible: "Who have said: Our tongue will we make mighty; Our lips are with us: who is lord over us?" (Psalms 12, 5)."
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